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The attendant of Moshe since his youth

A wealthy man took a son-in-law for his daughter and obligated
himself to give him kest —to support him for many years, but he
had one condition: The chassan must make his seat in shul with
the older men and not with the young men. When the listeners
heard this strange condition, they wondered, is this the
condition of the wealthy man? Why was it so important for him
to have the chassan sit specifically with the older men and not
with the younger ones who were his age? When they asked the
father-in-law about this, he replied, “I know that the young ones
have dreams, their heads are always busy calculating how to
become rich or how to succeed, but the older men have minds
that are already settled, they are also more settled with their
thoughts, and so | want my son-in-law to be to specifically sit
with them.”
Eldad and Meidad prophesied in the camp (11:27), what did they
prophesy? Rashi says, ‘They were prophesying that Moshe
would die, and Yehoshua would bring Israel into the Land. When
Yehoshua heard this he said (11:28), 'Dx'7D nwn 17X — ‘My lord
Moshe, make an end of them’, and Rashi explains, ‘Give them
the responsibility to take care of the needs of the community,
and they will be obliterated by themselves. Alternatively, put
them into prison.” The Kli Yakar writes, ‘Yehoshua — because he
was young, he was jealous, as it says, “Yehoshua bin Nun, the
attendant of Moshe since his youth, spoke up”, he said this
because he was young. Had he been old, on in years, he would
not have been so strict to control two evil men as one. This is
why they said, “The face of Moshe is like the face of the sun and
Yehoshua is like the moon. Just as it complained about the sun
and said it is impossible for two kings to wear one crown, so
Yehoshua complained and said Eldad and Meidad were
prophesying. But Moshe was like the sun and did not complain
at all, he said, 'D'x1 'n Dy 'O [N M' - ‘Would that the entire
people of Hashem could be prophets.”
We have no understanding whatsoever of the greatness of
Yehoshua bin Nun, but the Torah is teaching us here the ways of
life. Everyone when they are young has ‘hot blood’ which can
ignite jealousy even for the word of Hashem or jealousy for the
honor of his Rav, then how do we know if we are really acting
properly or not? The answer is, by seeking advice from elders.
Many times, specifically what we think is ayom v’norah —terrible
— the elders tell us just the opposite. Yehoshua said, ‘Make an
end of them’, and Moshe Rabeinu said, ‘Would that the entire
people of Hashem could be prophets.’

- Tiv HaTorah — Beha’aloscha
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‘An egg that is laid...” —"...nT'MmMw nxn'

Every Friday | prepare hard boiled eggs for the day seudah as
| usually do, sometimes ordinary hard-boiled eggs, sometimes
eggs that | place in a bag and let cook overnight and they turn
out brown. This time when | began preparing the eggs, my
little daughter approached and asked if | could make brown
eggs this time, and | gladly agreed.
However, my five-year-old son protested and asked that |
make regular eggs... | did not understand why he protested
when he likes them both ways. To avoid an argument, |
suggested to my son that | would one egg regular, white, and
leave it in the refrigerator and the rest | would put into a bag
to turn brown. He was pleased with the compromise, and
everything was fine. On Shabbos morning my neighbor
knocked on the door of my house and said that he forgot to
prepare eggs for Shabbos and asked if we had an extra one for
him. | responded gladly, but when he saw that the eggs were
in a bag turning brown, he changed his mind because he had
a stringency upon himself regarding this. | apologized when
suddenly my five-year-old son asked me, “Why did you tell
him that you only have eggs in a bag? You have one white egg
in the refrigerator! Give him mine!!!”
The boy himself went to the refrigerator and gave the egg to
the neighbor who was quite pleased.
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Then you will be vindicated from

%nw‘fﬁ’rug

Hashem and from lIsrael
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He said to him, “I shall not go, but rather to my land and to my
family shall | go.” He said, “Please do not forsake us, inasmuch
as you know our encampments in the wilderness, and you
have been as eyes for us. (10:30-31)
Rashi explains: The word X2 means nothing but a request.
People should not say that Yisro did not convert out of love of
Hashem, rather, he was under the impression that converts
have a portion in the Land. Now that he saw that they do not
have a portion, he left Bnei Yisrael and went on his way.
In order to understand the depth of Rashi’s intent, it would be fitting
to bring several teachings of Chazal which talk about the nature of
Yisro, and from this we will also understand the esteem the world
had towards him and mainly in the midst of the Jewish nation.
It is brought down in Chazal that Yisro recognized from the outset
that all his actions were for the sake of Heaven. Chazal tell us (Sotah
11a) that when Pharoah saw Israel was multiplying, he took counsel
from his three advisers: Balaam, lyov, and Yisro. Balaam advised to
destroy Israel, and he was punished with his own advice that in time
he was killed by them. lyov did not advise bad against them chalilah,
however, he did not protest against Balaam’s advice, and so, he had
to be punished with challenges. But Yisro did not agree with
Balaam’s conspiracy, and his reward for this was that | time his
descendants sat in the Lishkas HaGaziz — Chamber of Hewn Stone.
The Midrash of Chazal state that additionally even Pharoah warned
that the G-d of the Jews in the future would take retribution from
him just as He had from their fathers and grandfathers who bullied
them. That is, his disapproval was rooted in a firm 'belief' [emunah],
until he was ready to give his life over it, and speak harshly before
Pharaoh, and by doing so he put himself in grave danger, for his
words aroused the wrath of Pharoah who wanted to kill him, and for
this reason he was forced to flee from Egypt and go to Midian.
We see from this Gemara that even when Israel was living a land not
their own, Yisro was ready to give up his life for them, and he was
prepared to forgo his exalted stature in the kingdom of Egypt and
flee to Midian which was a strange land to him.
Even the Midianites ultimately recognized the unique attributes of
Yisro and appointed him as an ‘officer’ over them as Rashi explains
(Shemos 2:16) "' |nd71' — ‘the minister of Midian’: ‘He had been
the foremost among them’, but even there even the greatness did
not let him veer from the truth. True, at first he fattened calves for
idolatry (see Sotah 43a and Rashi to 25:11), but after he investigated
all the religions and their gods he understand that there was nothing
there, and he separated himself from them. The result was he lost
his standing even there, and he was an embarrassment to the
people of his place. Even his servants who were already low, since
they had to go out into the street to supply the needs of their
masters, so even more than being shamed by being servants, they
were even more shamed by being Yisro’s servants. He was forced to
have his daughters supply his needs. They herded his sheep, and
they had to draw water to water them.
After the ‘devotion’ of Yisro for the truth he was famous amid Bais
Yisrael. We must understand, no doubt if he returned to his land, to
his birthplace, he would have been honored, would anyone suspect
that he converted just to inherit a portion in Eretz Yisrael? And

the part of the townspeople who ostracized him as mentioned,
so surely he would have allowed him to be a 'resident in the
country' rather than being trusted in Midian as an 'ostracized
resident’, if so, it is not possible at all to hinge his return to his
land in consideration of convenience.

Still, we see here that Moshe wanted his father-in-law to be
counted with Israel in their journeys, so that they would not say
that he converted out of affection. We learn from this that the
person should distance himself as much as possible from any
suspicion, as it says (further 32:22) "2xawmi 'nn o7 on'nl' —
‘then you will be vindicated from Hashem and Israel’, not just
when there is a reason to be suspicious.

It is brought in the Yerushalmi (Shekalim 3:2), ‘In the Torah, and
in the Prophets [nevi’im], and in the Writings [kesuvim] we find
that a person must conduct himself with people just as he does
with the Omipresent. In the Torah — (Bamidbar 32:22) as
mentioned. In the Prophets — (Yehoshua 22:22) XIn 'n o?'7x 977’
VT NIN R YT — ‘Almighty, G-d, Hashem; He knows and
Israel shall know’. And in the Writings — (Mishlei 3:4), |n xxni'
'DTNI 077X 'V 210 7DWI - ‘And you will find favor and goodly
wisdom in the eyes of G-d and man’. We must understand that
since Chazal went to the trouble to support their words even
from the Prophets and the Writings it shows that there was an
extra necessity.

We see in various situations that to remove ‘suspicion’ there is a
need for ‘an apology’ or ‘a clarification of the matter’, but here
the ‘yetzer of arrogance’ is aroused and it does not let the person
do it. It twists things to show him that an apology would be to
his detriment, and it improves its view with the words of the
Ramah in the beginning of the ‘Shulchan Aruch’ (Orach Chaim
1:1) ‘He should not be not ashamed from those who mock him.’
The yetzer lets him understand that the Ramah had hi in mind,
after all, 'mockery' is reproaching the virtue of those who walk
in the ways of Hashem, and if he is the honest man they suspect,
it is his duty to ignore the claim of those mocking him without
addressing their words.

However, the person is forbidden to be tempted by this. The
person must be with good people who know how to differentiate
between one action and another. True, the Ramah speaks of
those who mock the tzaddik, but he did not intend them where
there is chilul Hashem, only where this just mocking. But if this
causes ‘suspicion’, then one must any trace of suspicion, perhaps
they will take his silence as admission, even if he is a chacham or
a tzaddik, he should be concerned for the mockery.

We find many regulations that Chazal instituted to avoid
suspicion, for example (Yoma 38a), ‘The Garmu family were
expert in making the lechem hapanim, yet white bread was
never found with their children, so that they cannot say that it
came from the lechem hapanim.’ Also, ‘the Avtinas family were
expert in compounding the Ketores, and yet no kallah left the
house with perfume, and when they married a woman from
another place, they stipulated that they cannot wear perfume,
so that they could not say they took it from the Ketores.” They
were concerned for suspicion.

Hashem Yisbarach should help us that His Name be sanctified
through us, and we fulfill ‘And you will find favor and goodly
wisdom in the eyes of G-d and man’.

what's more, his return to his country involved a lot of suffering on
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